The true state of internal guietude or stillness implies three things. 
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PRINCIPLES OF THE IN TERIOR OR HIDDEN LIFE. 
NO. 1X, 


ON THE PRINCIPLE OF INWARD QUIETUDE OR STILLNESS. 


I proceed in this number to lay down and explain a principle, which is 


mere or less distinetly recognized by writers on Christian experience ; and 


which, by the common consent of those who have examined it, is very inti- 


mately connected with the progress and perfection of the interior Cliristian 
life. ‘Lhe principle is that of inward Or STILLNESS ; 1n ctuer words, 


a true and practical ceasing from 
‘First. This principle invelvy es, in the first place, a cessation from all in- 


ordinate and selfish outward activity. It dees not, it will be remembered, 


exclude an outward activity of the right kind, This would be a great error. 


But it disapproves and condemns that spirit of worldly movement and pro- 
eress, that calculating and self-interested activity, that running to and tro 
without seriously looking to God and without a quiet confidence in Titi 


which has been in all ages of the W orld the dishoner and the bane of true | 


Christianity. How much of what may be valled secular scheming and pian- 
ning there is in the church at the present tune! How much of action, pros- 
ecuted on principles which certainly cannot be acceptable to a truly holy 
heart! Docs not the church exhibit a great deal, both in its plans of personal 


and of public activity, of that perpetual talking and bustling, of that resiless. 


and grasping eageruess, Which characterizes, and may be expected to charac- 


terize those who live and act as if t! 
principle of quietude or stillness decidedly condemns. this injurious and evil 


course. 


Seconp. But this principle has inwardly still more important results. 


12 


here were no God in the world! The 
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(1.) Andaccordingly our first remark is, that true quietness of soul invols ves 
a cessation from unnecessary wandering pint discursive thoughts and imagi- 


nations. If we indulge an unnatural and inordinate curiosity; if we crowd | 


the intellect not only with useful knowledge, but with all the vague and an- 
profitable rumors and news of the day, it is hardly possible, on the principles 
of mental philosophy, that the mind should be at rest. The doctrine of re- 
ligious quictude conveys the notion of a state of intellect so free from all un- 
necessary worldly intruders, that God ean take up his abode there as the one 


‘great idea, Which shall either exclusively occupy: the mind, or shall so far 


occupy it as to bring all other thoughts and reflections into entire harmony 
With itself This is, philosophically, one of the first conditions of union with 
God. It seems to be naturally impossible, that we should realize an entire 
harmony or éneness with the divine mind, while the soul is so occupied with 
worldly thoughts flowing into it, as almost to shut out the very idea of God. 
A state of religious or spiritual quietude is, in other words, a state of rest in 
God. The idea of God, therefore, that magnificent and glorious idea, must 
so occupy the intellect, must be so interwoven with all its operations and 
modes of thinking, that the thoughts of other things, w hich so often agitate 
and. afflict the religious mind, may be easily shut out. And in order to co 
ihis, they who would be perfect in Christ Jesus, must not mingle too much 
in the concerns of the world. Little have they to do with the unprofitable 
frivolities and pleasures of secular society ; with idle village gossiping 3 with 
the trades and adventures and speculations of those who hasten tobe rich; 
with the heats and recriminations of party politics, and many other things 


Which it would be easy to mention, No reading, also, should he indulged in, 


which shall tend to separate between the’ soul and Ged. Knowledge is” 


profitable, it is true, but notall kinds of knowledge. Itis better to be familiar 
with the psalms of David, than with the songs cf Homer; not only because the 


former are ina higher strain, but especially because heavy enly inspiration should 
ever take precedence of that whieh is earthly. When, however, we read in 
the world’s books from the sense of duty, when we may be said to reed for God 
and with God, then indeed, the great idea of the divinity 


remaineth in us, and 
the shadow of the Almighty doth encompass 


| us. And such inquiries are 
ulways consistent with Christian quictude, because the mind, venturing forth 
at the requisition of the great Master within, returns instinctively at the ap- 
pointed time, to the inward centre of rest. Hence we should lay it down as 
an important rule, to chasten the principle of curiosity, and to know nothing 
wich cannot be made, either directly or indirectly, religiously profitable. 


Such knowledge, and such only, will harmonize with the presence of the 


vreat idea of God. All other knowledge tends to exclude it. And hence it 


is that it can be so often said of those who possess. all worldly Knowledge, 
to whom all arts and languages and sciences are fi amiliar, that God is not m 
all their thoughts. ‘The inte!lect is not in sufficient repose from the outward 

and purely worldly pressure constantly made upon it, to receive Him. He 
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The Hidden Life. ne 


comes to the door, but finds no entrance, and leaves them alone in their fully, 
~ Perhaps in order to prevent mistake, it should be added, that, when the 
is thus state of quietmess and repose from worldly and errant 
imaginations, it does not by any means iollow, as sonie may suppose, that it’ 
is, therefore, in a state of sluggish and insentient idleness. Net at all. No 
sooner bas it reached the state of true stillness, by ceasing from its owil 
imaginative vanities, and thus giving entrance to the purifying and absorbing | 
conception of the great divinity, than it becomes silently, but actively medi- 
tative on the great idea. Not, indeed, ina discursive and examinative Way ; 
not in a way of curious inquiry and of minute analysis; but still active and | 
meditative. Much in the manner, perhaps, that an affectionate child silently 
and delightedly meditates on the idea ofan absent parent, not analyticaliy and 
curiousiy, but with that high and beautiful meditation, Which, exists in eon- 
nection with the pure est love. Or muchas these, who sustain the still nearer 
conjugal relation, When in the providence of God they are separated at a 


distance from each other, often repose in mental stillness from all other 


thoughts inconsistent with the one loved idea, and thus reciprocally the mind, 
active in respect to the object before it, though still and quiet in respect to- 
every thing else, centres and dwells with each other's image. | 
‘) Again, the state of internal quietude implies a cessation or rest from 
unrestrained and inordinate desires and affections, Sucha cessation becomes 
-omparatively easy, when God has become the ruling in the thoughts ; 
end when other ideas, which are vain, Wandering, and in ether ways incon- 
sistent: with it, are ntshidied: This rest or stillness of the affections, When it 
exists in the highest degree, is secured by perieet faith in God, necessarily 
resulting in perfect love. Perhaps we may say, that perfect faith imphes 
pertect love. How ean we possibly have perteet tith in God, perieet conf- 
dence that he will do all things right and well, when at the same time we 
hate him? From perfect faith, theretore, perfect love necessarily flows out, 
baptizing, as it were, and purifying ail the subordinate powers of the soul. 
In other words, under the influence of this predominating principle, the per- 


fect love of God resting upon periect fhith in God, the harmony of the soul 


becomes restored, the various appetites, propensities s, and affections act each 


in their place and all concurrently ; there are no disturbing and jarring influ- 


ences, and the beautiful result is that quietness of spirit, which is deelared to 
be “in the sight of God of great price.” 

Those who are privileged, by divine assistance, to enjoy this interior rest 


and beautiful stillness of the passions, are truly lovely to the beholder. ‘The 


wicked are like the troubled sea, that cannot rest, tost about by conflicting 
passions, and are not more unhappy in themselves, than they are unlovely im 
the sight of holy beings. There is a want of interior symmetry and union; 
that guiding principle of divine love, Which consolidates and_ perfects the 
characters of holy beings, is absent; the lower parts of their nature have 
gained the ascendency, aiid there is internal jarring and discord and general 
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_make two brief remarks. The first is, that the doctrine of stillness or Guie- 


moral deformity. In such a heart God does not and cannot dwell. How 
different is the condition of that heart which is per vaded by the power of a 
sanctifying stillness, and which, in the een of its own jarring noise, iy 
prepared to listen to the “still small voice!” It is here that God not only 
takes up his abode, but continually instructs, guides, and consoles. 

On this part of the subject, in order to. prevent any misapprehension, we » 


tude of the desires and passions, does not necessarily exclude an ‘occasional 
agitation arising from the instinctive part of our nature. ‘The rnsTiNcTs are 
So constituted, that they act, not by cool reason and reflection, but by an in- 
expressibly quick and agitated movement. Such is their nature. Such agi- 
tation is entirely consistent with holiness. And the amazement and. fears 
which are ascribed to our blessed Saviour at certain periods of his life, are to 
be attributed to the operation of this part of his nature, which is perfectly 
consistent with entire resignation and with perfect confidence in God. The 
other remark is, that the doctrine of internal quietude, pervading and charac- 


terizing the action of the sensibilities, is not inconsistent with feelings of dis- 
pleasure and even of anger. Our Saviour was at times erieved, displeased, 


angry; as he had abundant reason to be, in view of the hardness of heart and 
the sins which were exposed to his notice. Anger (so far as it is not purely 
instinctive, Which at its first rise and for a mere moment of time it may be,) | 
is entirely consistent with reason and reflection; is consistent with the spirit — 
of supplication, and consistent also, even in its strongest exercises, with entire 
agreement and relative quietude in all parts of the soul. In other words, 
although there is deep feeling in one part of the soul, the other parts, suchas 
the reason, the conscience, and the will, are so entirely consentient, that the 
great fact of holy, internal quietude, which depends upon a perfect adjustment 
of the parts to each other, is secured. A strong faith in God, existing in the 
interior recesses of the soul, and inspiring a disposition to look with a con- 
stant eye to his will alone, keeps every thing in its right position, Hence 
there still remains the great and i Mmnpor tant fact of holy internal rest, even at 
such trying times. 

(3.) We proceed now to the third characteristic. The true state of in- 
ternal quietude implies a cessation not only from unnecessarily wandering 
and discursive thoughts and imaginations, not only arest from irregular 
desires and affections, but implies, in the third place, a perfeet submission of 
the will; in other words, a perfect renunciation of our own purposes and 
plans, il a cheerful and perfect acquiescence in the holy will of God- 
Such a renunciation of the will is indispensably requisite. It is not to be 


understood that we are to have no will of our own, in the literal sense. This 


would be inconsistent with moral agency. But that in its action, under all cir- 


cumstances, however adverse and trying, our will is cheerfully and wholly ac- 
cordant with God’s will. A mind in such a state must necessar ily be at rest, 
It realizes that God is at the helm of affairs ; and that necessarily all the plane 
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of his wise and great administration shall come to pass. Why then should it 
be troubled? “ What a blessed thing it is,” says Dr. Payson, “ to lose one’s will. 
Since [have lost my will, Phave found happiness. There can be nos: elit) ng 
as disappointment; for I have no desire but that God's Wil may be aecom- 
plished.” The blessedness of such a soul is indeed indeseribable. © [tis an 
inward death, out of which springs inward and eternal life; a self amnihila- 
tion, out of which rises yninortal power. The man who has the true quie- 
tude, is like a large ship firmly at anchor ina storm. 'Phe clouds gather 
around, the winds blow, the heavy waves dash against hor, but she rides sate _ 
in her position, in. conscious dignity and power. Or perhaps his situation is 
more nearly expressed by the meimorable and sublime simile of Goldsmith, 


‘As some tall cliff, that rears its awful form, 

Swells from the vale, and mid-way leaves the storm, 
Though round its breast the rolling clouds are spread, 
Eternal sunshine Beles on its head.” 


But somei will say, Is there to be no action; and are we to do nothing? 
A person in this state of mind, being at rest in the will of God, and never out 
of that divine will, is eperative precisely as God would have him so; moving 
as God inoyes, stopping where God stops. He is at rest; but never idle. 
His God forbids idleness, ‘There be less of and neisy pretension, 

and sometimes less of outward and visibe activity, but there is far more Wis- 
do, and more actual efliciency, for God is with hin. 
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CAMP MEETING AT BUNTON, 


Dear Brernren yiness going on vlori- 
ously in this oo. At a cainp meeting recently held in- Buxton, 
an adjoining town, some of us caught the hallowed fire, which 
continues to burn and spread In a pow erful manner. 

‘Phe last meht of the aboyeramed camp mectlig was a glorious 
time for Gorham tent. "Phere Was no public meeting on the 
eround: that evening, CON sequently our prayer mectings com- 
menced at an early hour. Sea reely had the shades of evemng 
come over us, When the voice of prayer and praise was heard in 
every direction. While walking within the circle of tents at this 
early hour, my attention was called to our tent, by the thiting 
shouts of a female. If hastened with others to see who she could 
be that praised God so loudly. Was it one who had just escaped 
the bondage of sin, er had a justified one received the “ inward 


baptism of pure fre? I saw the happy one. She had just 
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returned from the grove, and was seated in a reclining posture, with 
heaven beaming in her countenance. She looked like one who 
breathed the atmosphere of a purer land. And was it my sister, 
whose voice was never before heard above the ordinary tone? It 
was even so. And there were others, members of my charge, who 
were sanctified. I gazed on the holy ones, and my heart was smit- 
ten. I felt that my people were going before me, and I could no 
longer lead the “sacramental host.” I felt that I could go no 
farther without a clean heart. I confessed before them all, that I 
had once bathed in the ocean of perfect love, but through unfaith- 
fulness had lost the witness. We bowed — we a! ved —and: 
clory be to God, we received. The Holy Ghost applied the blood 
that cleanseth, and I was overwhelmed with his love. And O, 


my God, I sill feel that 


“T hold thee by a trembling hand, 
- And will not let thee go.” 


We have some five or six living witnesses to full salvation in 
this village, and many others are earnestly seeking this ‘“ pearl of 
oreat pi rice.” We have weekly meetings in special reference to 
this subject, and the good w ork is ev idently cong on in many 


hearts. Our prayer is that God would sanctify the “whole church. 
Brethren, pray for us. 


Yours, in the bonds of perfect love, F. YVares. 
| ‘Gorham, Me., Sept. 20, 1841. | 


For the Guide to Christian Perfection. 
THE PERFECT CHRISTIAN, 


‘Oxsecrion IV.— Many allege that this doctrine is contrary 
to the Bible.’ We will, therefore, examine some of those pas- 
sages which are supposed by some to teach a doctrine dificrent 
from that advocated in this discourse. 

«For there isno man that sinneth not.” 1 Kings vii. 46. The 
simple meaning of this passage is this: There is no man who 
may not sin, or there is no man who is not liable to sin. Our 
translators would only have done justice to the original, had they 
thus rendered it. The word translated stnneth, in the original 1 is 
in the future tense, but which is frequently used for an indefinite 
tense in the potential mood, since the Hebrews have no such 
mood or tense. Hence a proper translation would be, There ws 


uf sid 
| 
4 
| 
| | 
| 
} 
: 
th) i 
4 
aly 
. 
t 
‘ 
4 | 
| 


no man that may not sin. Tf any one will examine the conjuga- 


tion in which the word 1s here found, he must be convinced that 


this is its true and proper meaning. Says the celebrated Dr. 
Clarke, on this passage, ‘‘’The second clause of this verse, as it is 


here translated, renders this supposition, in the first ‘clause, en- 


tircly nugatory ; for if there be no man that sinneth not, it is use- 
less to say, if they sin; but this contradiction is removed by 
rendering the original, if they shall sin against thee, (for there is 
no man that may not sin,) 1. e., there Is no man impeccable, or 
infallible ; none that is not hable to sin.” Hence there is nothing 
in this passage, correctly understeod, which is contrary to the 
doctrine that the Christian may be perfect i in love, in this life. 

«“ His angels he charged with folly.” Job. iv. 13. Reference 
is here made, undoubtedly, to those angels who kept not their 
first estate. ‘There would be no propriety in charging those with 
folly who have never sinned. But if this passage disproy es Chris- 


tian perfection, as some contend, then it equally disprov esangelic . 
perfection ; that is, it proves too much, and_ therefore pee CS just 


nothing. 


say am perfect, that also will prove me perver se.” 


ix. 20. For the meaning of this passage, the reader is referred to 


Prov. xxvii. 2. “ Let another man praise thee, and not thine | 


own mouth; a stranger, and not thine own lips.” Job, there- 
fore, instead of asserting his perfect holiness, preferred that the 
Almighty should prenounce him perfect and an upright 
man.’ Chap. ii. 3. But this declaration Job applies to himself 
alone, and therefore it cannot prove that all other Christians are 
imperfect, any more than the confession of Judas proves that all 


are guilty, in the same sense, of betraying their Lord. In one 


case, the inference is as correct as in the other. 

és Who can bring a clean thing out of an unclean : not one.’ 
Job xiv. 4. We acknowledge that “not one” can bring a clean 
thing out of an unclean, but the Almighty. ‘This was unques- 
tionally the meaning of Job. But what is too hard for the Lord? 


He has promised to « sprinkle clean water upon us, and we shall ° 


be -clean.”’ Vizek. xxxvi. 25. David prays, ‘“ Create in me a 
clean heart, OQ God. Purge me with hyssop, and I shall be clean.” 
Ps. ii. 7, 10. Says the prophet, “Wash you, make you len. 
Be ye that bear the ofthe Lord.’’ ‘Isa. 1..16, 

Jesus said to his diserples ‘Now are ye clean through the sab 
Which I have spoken mado. you.” John xv.3. The apostle prayed, 
“And the very God of peace sanctify you wholly.” 1 Thess. v. 
23. The above passage, therefore, teaches nothing contrary to 
the doctrine of perfect holiness. 


The Perfect Christian. 135 
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«Who can say, I have made my heart clean, I am pure from 
my sin?” Prov. xx. 9. No one, of course. All boasting and 
Pharisaic pride are excluded by the * law of faith.” — But does it 
necessarily follow that no one can say that the Lord has made his 
‘heart clean” and “pure from any sin?” No, verily. That 
man can say this in whom David’s prayer is answered, “ Create in 


mea clean heart, O God;” the man who has strictly attended 


to St. James’s direction, “Cleanse your hands, ye sinners, and 

» double-minded ;”’ the man who obeys God’ 
purify your hearts, ve double-minded 5 ys God’s 
command, “ Wash thy heart from iniquity ;” the man referred to 
by our Lord, Matt. v. 8, ‘Blessed are the pure in heart, for they 


, shall see God ;”’ or the man who can testify in his heart, that 
~ $¢the blood of Jesus Christ, his Son, cleanseth from all sin.” 


“For there is not a just man upon earth, that doeth good, and 
sinneth not.” Kecl. vi. 20. ‘The original of this word sinneth, 
Judges xx. 16, means simply fo miss a mark. In this sense, the 
passage perfectly agrees with Christian holiness ; ‘“ for there is not. 
a just man upon earth, that .docth good, and misseth not the 
mark ;”’ i. e. whose understanding never errs, mistakes, and in- 
voluntarily comes short of doing all the good that he would do.” 
Or, if Solomon used this passage, as many suppose, as the words 
of an objector,’as he does in verse 16, “ Be not righteous over- 
much, neither make thyself over-wise,’ then, of course, he is not 
responsible for the truth of the assertion. Admitting either con- 
struction to be correct, the passage asserts nothing contrary to per- 


fect holiness. 


The passage in Rom. vii. 14—25, is made by some to teach | 
that no Christian can be perfect in this life. In order for this, it 


is made to contain, in part, the apostle’s experience, after his 


conversion to God. Against this interpretation we urge the fol- 
lowing objections: 
1. ‘The whole passage clearly represents an awakened sinner 
under conviction for sin, yet unconverted ; and consequently it 
cannot represent the, exercises of one truly converted to God. 
The exercises of an awakened and converted soul must be greatly 
dissimilar. 

2. It makes the apostle contradict himself. It declares him to 
be carnal and sold under sin, and serving the law of sin, When, 
in many places, he professes to be a pertect Christian, (see Phal. 
il. 15,) and says most emphatically that to be carnally minded 1s 
death — the carnal mind is enmity against God, (Rom. vili. 6, 7); 
and sharply reproves the Corinthians for being carnal. 1 Cor. in. 
1,3, 4. Italso represents the apostle as being sold under sin, in 
captivity to the law of sin, and crying out, in the bitterness of his 
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soul, Who shall deliver me from the body of this death? and 
| three verses following asserting that the law of the spirit of life in 
Christ Jesus hath made me fees from the law of sin and death. 
Who can believe that the apostle would thus contradict himself ? 


And yet the above interpretation maintains the contradiction. It 


cannot, therefore, be the meaning of the apostle. — 

3. It represents the apostle as beings Christian and not a Chris- 
tian at the same time. It represents him as serving sia, and con- 
sequently a child of the devil ; for we read, ‘“ ile that committeth 
sin is of the devil.”” “Servants ye are to whom ye yield your- 
selves servants to obey, whether of-sin unto death or cf obedience 
unto righteonsness.” ‘This passage cannot, therefore, refer io the 
apostle’ experience while a Christian, 

4, This interpretation not only makes Paul contradict himself, 


but Moses, David, Solomon, baiah: Jeremiah, Daniel, Zephaniah, — 
Malachi, Peter, Fates. J ohn, Tide, s and our blessed Lord; all of 


whom teach the doctrine of holiness. Some other construction 
of the passage must therefore be sought for as the correct one. 
‘The apostle was here describing himself as an awakened sinner 
before his conversion, or some other individual in that state. It 
is true he uses the present tense, “I am carnal,” &c., but this 
tense was frequently used by the sacred writers in describing past 
and future events. (See Gen. vi. 173; 2 Sam. xxi 1, 35, 48 ; 
Joel i. 6, 18.) “The past tense only is used until the fourteenth 
verse ; then, continuing the same subject, he changes the tense to 
the present, which he uses till the second verse in “the next. chap- 
ter, when, continuing the account of his experience, he again 
takes the past tense. This changing of the tense, is usually done 
to heighten the interest which the reader takes in the subject, 


being well calculated to make the narrative more avery and for- 


cible.” 


We are therefore led to the conclusion that as shis passage rep- 
resents the EXCICises of an awakened sinner, and not the exercises 
of those who are in the enjoyment of religion, that it does not in 
the least invalidate the doctrine of ee perfection. 
Other passages we intended to have here presented, but they 
must be reserved for a future communication. .. W.-A. 
New London, Sept., 1841. 
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For the Guide to Christian Perfection. 


HOW TO PRESERVE YOUNG CONVERTS AGAINST BACK- 
SLIDING: 


It is a lamentable fact that many young converts, after being 


brought into the church, become cold and neglectful of their duty, 
and at length shun the company of Christians, and wholly depart 
from grace given, and fall into sin, and become hard and callous 


to convictions, and in some cases treat the Christian name with 
more than indifference. Why is this dreadful result, and that in 
so many cases? It is for the want of that help which converts 
have a right to expect from older Christians ; and while it is not 
received there is likely to be a declension in the mind of the _ 
beginner. Young converts are not kept, instrumentally, by read- — 

ing good books, nor by hearing good preaching, but by having 
their attention directed to higher attainments, by both preachers 
and older Christians. When this is done, and the attention 1s 
fixed on high attainments in holiness, even entire sanctification, 
together with the enjoyment of the glory of God in the soul, the 
danger of backsliding is not only greatly lessened, but certainly 
prevented, so long as the mind and affections are kept “ reaching 
forward to the things that are before.” How important, then, is 
it that every member should seek earnestly to be sanctified 
wholly, that they may lead along the young from “glory to 
glory,” and from “strength to strength,” until there shall be no_ 
backsliding, and until there shall be a sanctified church, “ ready 


for every good word and work.’ 


| 


THE WORLD TO BE CONVERTED BY A SANCTIFIED CHURCH. 


It is an important question for the church to answer, Why 
revivals are not continued longer, and why there are not hun- 
dreds converted to God in the place of scores? We may cast 
about like Adam and Eve in the case of their sinning, to put the 
blame somewhere, or attribute the reason to God’s will in regard 
to the conversion of souls ; but if pressed hard it will be. found 
necessary to attribute it to the want of entire sanctification in the 
church. When it can only be said that there are a few names 
even in Sardis that are not defiled, there is but little done ; God 
will not work extensively where a church is unsanctified or luke- 
warm, and not united in promoting the glory of God among men. 


| | 
| 

| 
| 
| 
| 
a” 
‘ 
a> 
| 
= 
=. ‘ 
“a 
4 
* 
vq 
he 
| 
¥ 
| oF 
} | a } 
& 
¥ 
y 
a 
4 
at 
+ 
‘ 


Glorification. 


If God has seen fit to work in the salvation of souls, where a 
church is revived and quickened to some extent, in a. few or ina 
goodly number, what would not the Lord do if the church in» 
general were wholly sanctified to God, and filled with faith and. 
the Holy Ghost? What God can do, and what he is willing to 
do, we have evidence of in the conversion of thousands in “the 
space of a very few weeks on the Sandwich Islands, and under 
_ the Wesleyan missionaries a few years ago, and latterly in the 
conversion of many hundreds of native Oree conians. And why 
not such displays of the power of God in our land?) Why, the 
baptism of the Holy Ghost in the ministry and membership 1s 
lacking; and hence the proud ramparts of sin and Satan stand 
with a bold front in the form of unbelief, self-righteousness, and 
indifference to the truth. Good Lord, breathe on the churches 
| and say, Receive ye the aed Ghost. 


GLORIFICATION. 


It is a great mistake that there is no glory for Christians to en- 
joy In this world. lor God to glorify has reference to his act in 
imparting glory to the soul. To be glorified is to have a measure | 
of God’s glory made: over to us. Ne ow all this we may look for 
in this world as well as in the future state of existence. Hear 
the words of Christ. The glory (says Jesus to the Father in 
prayer for his disciples,) that thou gavest me, I have given them, 
that they may be one, evenas we are one, &e. And we beholding 
as ina glass the olory of the Lord, are changed into the same 
image from glory to glory even as by the spit of the Lord. 
Again, Whom he > Justified, them he also glorified ; so that it 1s true 
that not only is thy God thy glory, but God has given glory as 
well as grace, and “no ood thing will he withhold from them 
that walk uprichtly. 7 Glorification, then, in part, at least, 1s in 
this world, and this is the true essence, vitality and divinity of our 
holy religion. Then men may pray for the elory as well as for 
any other blessing presented in the gospel of Christ ; why not: 
The ark in Moses’ day was sanctified by the glory of ad and so 
may the heart be now. Saul of Tarsus saw the glory of Christ 
and fell to the syound ; and Peter and his brethren rejoiced with 
joy unspeakable and full of glory. Praise God for the revelations 
of his glory: The Lord fill the church with it! 


A. D. SarGEANT. 
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RIGHT USE OF TEMPORAL BLESSINGS. 
The following extract from an article in the Wesleyan Methodist Magazine, 
ON THE RIGHT USE OF TEMPORAL BLESSINGS AS A BRANCH OF CHRISTIAN DUTY, 
will be found truly interesting to the lovers of practical holiness. Let it be 
read especially by those who are enjoying the favor and treasures of this 
world. 
Temporal blessings are talents ; and it is intended they should - | 
produce as large an amount of interest as any other gilts. Per- 
haps few talents can so readily be brought into practical and vis- 
ible exercise. ‘here is less exertion of intellect required: the 
path is bright, and broad, and plain to the possessors of them; = | 
the world is their circuit; its occupants are the subjects of their — 
care ; those who dwell more immediately within the range of their — 


- 


~ 
> 


personal knowledge or connexion, are to be benefitted by them, ' 
temporally and spiritually. Wherever an opening oficrs for dis- | 
interested benevolence, there they are to act. They are left ¥ 
guardians of the lonely widow and desolate orphan. ‘They are fi 


required to be the assistants of that honest, yet harassed, Chris- 
tian, who has so often to work his way amid the obstacles and 
difficulties of pecuniary embarrassments: such a one it is their 
office to benefit and console by their advice and patronage. 

- How many sincere professors of the religion of the lowly Sa- 
viour would shine out brilliantly before the world, were they in 
their temporal afiaurs aided by the disinterested exertions of their 
richer brethren in Christ! But, too frequently overlooked and 
contemned, the pious poor man prefers to seck assistance from 
the worldling, and cheerfully receives from him those favors and. > 
bounties which, from a brother in Christ, would not be bestowed 
without many suspicious and mortifying interrogatories and super-_ 
ciliously discouraging remarks. 

To a Christian, surrounded by temporal successes, a thousand 
opportunities are daily arising in which he may be found acting 
for the glory of God. Having the means to act, not only are 
those placed within the range of his more immediate observation ! 
to be the objects of his care, but the world at large. 

The various institutions which dignify the moral and Christian a 
world are channels through which his bounties must flow “ to the 
ends of the earth.” The more ample his means for doing good, 

the more extensive must be his plans for the welfare of his fellow 
creatures. If his heart be under the influence of conscientious 
principles, and Christ-like affections and sympathies, he will fee! | 
a delight in thus dispensing his bounties to the world. — ae 

But such temporal privileges, bringing with them, as they do, 
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$0 many secs and responsibilities, require that they be expended 


and impreved in the truc spirit of the gospel of Christ. 
As the Christian moves throtch those various paths of pe 


and itinerating philanthropy, as ‘he fulfils those peculiar duties a 


signed him by Providence, he must throw into vigorous exercise 


a ‘host of moral excellencies in character, conversation, disposi- 


tion. ‘The power of grace, tts efficiency in regulating the life and 
rectifying the heart, must be seen, that thus he may be raised as 
a model on which the world may gaze with pleasure, and which 
they niay copy to their owa profit and to the glory of Ged. 
lin receiving temporal blessings, the Christian ought to assume 


the attitude of abeyance, reposing in child-like simplicity and sub-. 


mission, attentively waiting the direction.of the divine will as 
= how he must act, and how dispose of those benefactions, of 
power of bestowing which he is made the steward. 

“A spirit of prayer ought also to accompany these exercises, or 
they will not be rightly and profitably appropriated. . Deep emo- 
tions of prayer heaving the bosom, filling the soul, and engaging 
the thought, will keep the mind ia a proper frame, and prevent 
that undue preponderance of buoy ancy aud sclf-osteem, which is 
too frequently the consequence of temporal pr rosperity. There 


must be prayer for larger influences of the Hely Spirit, his gifts 


and graces ; prayer for an increase of humility and sincerity ; 
prayer for a more even and calm deportment ta pursuing the daily 
walks of life; prayer for enligite aad and scriptural views and— 


-_teclings, that corresponding actions may be exhibited ; prayer for 


such habitua 1 self-control as will enable the recipient to retain 
these bestowments of temporal blessings in their subordinate sta-— 


tion, as of a secondary nature, aud not worthy any estimation 


when placed in. comparison with those spiritual blessings which 


he, as the disciple of Christ, is privileged to possess. 

* receiving temporal blessings, there should be a complete 
anniiilation of self, save as the instrument in the hands of God ; 
for hie is the first moving cause, and man has no right to arrogate 
to himself any credit, ecthee can he ascribe his success to the 

might of hisown arm or to hisown wisdom. He is but an agent. 
to a higher power. -They ought to be reccived in sin- 
eleness of heart as his cifts ; the of rich goodness 
aad marvellous loy ing-kindness, which are permiticd to alice on 
the Christian, that he ma y more amply display the glory of God, 
by diffusing irclaadl him a delicious and heaven-derived fragrance 
of love ; that so wherever he moves, the child of God, the = of 


heaven, the companion in spirit of saints and angels, may shine 
13 
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with light so evidently divine, that not the man, high and honor- 
able, rich and intellectual, may be seen, but the follower of the 
meek and lowly Jesus.. Thus shall he be known and read of all 
men, a living epistle ministered to the eye of the world as a living 

_ and active pattern of Christian excellence. ——— 
Humility is another feature of religion which ought almost 
-manifestly to accompany the reception of temporal blessings ; a 
trait of character, indeed, most difficult of attainment; yct one 
which will advance the Christian to a near resemblance of the 
Saviour. ‘Be ye clothed with humility!” Enveloped in the 

ample folds of this vestment, the servant of Christ, thus wearing 
the badge of his master, stands forth in true and real dignity. k 
| 


Encompassed with a spirit of lowliness, he occupics a far more— 
honorable position than if he stood upon the lofty pedestal of 

self-esteem, or mere worldly regard. ‘True humility is the proper 

knowledge of ourselves, the clear perception and recognition of 

our entire and continual dependence upon God. It 1s the prac- 

tical acknowledgment of the glorious sovereignty of him in whom 

we live, move, and have our being ; the complete transfusion into 

our own inward life of that great truth, “ God is all\and in all.” - 
The truly humble heart is 


“A heart resigned, submissive, meek, je 
‘The great Redeemer’s throne.” 


And _ the truly humble man seeks not himself, but Christ. With 
Christ he is crucified ; he desires to dwell on Calvary. Is he ac- 
cepted of God? He is accepted in the beloved. Can he do the 
will of God? The Spirit strengthens him in his inner man. ™ 
His is the lowliness of a loving heart ; and thus he secks, that m 
all things serving God, God may im all things be glorified by him 
through Christ Jesus. | 
For every true believer in Christ, this is the right spirit. Let 
but the full import of, « By grace are ye saved through faith,” be 
perceived and felt, and boasting will indeed be excluded, whether 
we be rich or poor. But he who receives temporal blessings ina 
more than common measure, is especially called to cherish this 
feeling, and to guard against all that may be inconsistent with tt. ’ 
His circumstances, operating upon sinful nature, tend to produce | 
sclf-complacency, and the desire of some form or other of crea- 
ture-homage ; and thus easily may he be seduced to “walk in 
pride.” And in him genuine (not affected) humility will indeed 
shine, and bring much glory to God. Lowliness of condition, 
frequent disappointment, the habits of submissive respect, called 
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for by the usages of. society, may produce a behavior greatly 
resembling the walk of humility itself. But when prosperity does 


not make us overbearing ; and when, with large endowments cn- — 
trusted to us, we say, — _ 


“Father, into thy hands alone, 
: sl have my all restored ; 
_ My all, thy property I own, 
The steward of the Lord ; ’ 


the work of the Spirit is distinguished from human depression, 


the example is the more impressive by ‘being more distinetly 
brought out, and the saved rich man greatly glorifies the omnipo- 
tence of divine grace. | 


Temporal blessings ought to be received in a spirit of unbend- 


“ing integrity. The Christian is to “do justice,’ as well as to 


“love mercy.” His heart is to be so purified and rectified, that 


every emotion and every aim may flow from right principles, and 


visibly diverge into clear and untainted acts of uprightness, for- 


-bearance and love; thus evidencing a mind calm and tranquil ; 


elevated above the mutations of earth, unruffled by circumstances, 
undisturbed by passions, unchanged by opinions ; firm in the sim- 
plicity of the gospel; rigid in the maintenance of truth, impar- 
tial in the dispensation of justice, fulfilling duties, occupying offi- 
ces, permitting temporal honors, receiving acknowledgments, — - 
not as the reward of virtue, of talent, of perseverance or of indus- 
try, earned or deserved, — but as the result of gifts derived from 


the Almighty, and given for the establishment of his honor, whose 


are the gold and the silver, and the cattle upon a thousand hills. 
The Christian, feeling himself to be only a steward, will endcavor 


so wisely and faithfully to transact his Lord’s business, as that 


when he is called to give up his account, he may do so, not with 
grief, but with holy confidence and joy. | : 

“Temporal blessings too often bring with them the glare and 
elitter and unmeaning tinsel of this world’s show, and pride and 
parade. They too frequently are abused and wasted in foolish | 
expenditures and _profitless ceremonies and empty vanities. rom 
these the Christian must sedulously flee ; from these he must pray 
to be protected. Amid such worldly influences he cannot flour- 
ish, if he would grow in grace and in the knowledge of the Lord 
Jesus Christ. He must breathe ina purer and holict atmosphere 5 
he must have rcligion so inwrought throughout his whole being, 
as to be placed above the mutations of earth, its maxims and fash- 
tons. As learning Christ, his mind must at all times, and in all 
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situations, be ambitious only for that elevation of quiet digniiy 
which threw around the character of his creat Exemplar a halo of 


elory, and left a deep and sacred impression wherever he moved. 
_ If those temporal blessings vouchsafed by Providence, exert any 


power in turning the Christian aside from the simplicity, the 


meekness, the purity, the humility, and the holiness religion 


teaches, a wo is pronounced on him. ‘ How hardly shall they 
that have riches enter into the kingdom of God!’ fell from the 


lips of one whose word is unalterably’ true. With such gifts 
descend solemn responsibilities; and the improvement and right 
use of them fix on the recipient peculiar duties, by the perform- 
ance of which Christian activity, marked humility, and a chastened 
demeanor, must be evidenced, in order that the world may sce 
that he is one of whom it is said, “None ef us liveth to himself.” 

The mind of the Christian should be perpetually reverting to 


the peculiar relation in which he stands as only a sojourner here. 


In proportion as he contemplates the extent, and the riches, and 
glories of that “better country” to which he can claim heirship, 
the demands he has on this fleeting, shadowy, and uncertain 


world will lose their power. The more frequently his thoughts. 
and feelings rise to heaven, the less will he depend on earthly 


circumstances for happiness; the. more keen his hungering and 
thirsting after righteousness, the less relish’ will he feel for the 


tasteless and fruitless ceremonies, maxims, and enjoyments of 


earth, 
Temporal blessings, in this land of commerce and speculation, 


are not only desirable, but, in many cases, necessary, for upholding 


and discharging the various mercantile duties and_ responsibilities 
which crowd upon its inhabitants; and when the Christian, in 
fulfilling his daily and lawful avocations, sces prosperity crowning 
his efforts, he must receive all as instruments by which the peace, 
harmony, and beauty of religion may be diffused; and he must 
endeavor that in them, and through them, and by them, the 
Christian character be shown in all the attractiveness of love, 
purity, and holiness; keeping such temporal benefices in their 
subordinate place, and acting, and walking, not in his own might, 
but in the streneth and wisdora of God. | 

Of how secondary a nature are the things of time, when 


compared with the interests of eternity! Yet it is to be feared 


that Christians are found manifesting too great a degree of anxiety 
respecting what endures but for a season: whilst they appear 
comparatively indifferent to those which have connecied with 
them an eternity of happiness or wo. | 
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If temporal blessings were received and used as the Donor of 
them intends they should be, how many bright and alluring pat- 
terns of Christian perfection would be held up before the w orld, 
and how many arguments in favor of the power of religion, in 


rectifying and refining the character, would be established ! For 


the the errors, and the imprudencics of Christian 
professors, when placed in elevated and prospering circumstances, 


~ have too often and too truly been pointed at by scoflers and infi- 


dels, as undeniable examples of the inefficiency ef religion ™ 
offeeting those moral revolutions it professcs to accomp lish. Ilo 

much better, were Christians less anxious for worldly success a ae 
advantages! These, even considered im their mest faverable 


aspect, are but’ secondary, when placed in contrast with spiritual 


blessings. How differently do these last affect the mind! Their 
natural results are deeper humility, more fervent charit iy, greate 


forbearanee, and an increasing love for communion Wrin Zthe 


invisible realities of the kinzdom of heaven. ‘Phe mind becomes 
elevated to a higher state of holiness; \ vhat clasticity of spirit 
tacre may be, is not that of levity. or loosenes s, but that.of a soul 


conscious of walking in the sunshine of favor. here. 


may be loftiness of feeling : but it is the dignity of Christianity. 


There may be an unbending micn and a firmer step; but th these 
are outward evidences of internal rectitude, and weil- -understood- 


and settled principle. 
Temporal blessings, as benefactions from the er of Provi- 
dence, are intended to be framed into beneficial and useful 


purposes ; but the blessings of grace are better and more enduring. | 


The fotmeér have more intimate connection with time 6>°the latter 
Wh ciernity. The former may yield fruits of prosperity, and 
may gain that honor which — man can ive ; but the latter are 
more truly valuable in producing the trulfs of the Spirit. ‘hese 
former may bring the smiles of the world, the welcomes ef our 
{cllow-men, the comforts, the emoluments ae earth; but the latter 
are the sources through sich flow the favor and blessings of God 
himself; the friendship of glorified saimts, tne gua ardian care of 
angels. ‘The former leave us as we pass into the darkness of the 
grave ; but the latter conduct us into the brighiiicss of eter oa! 


K.. 5. 8. 


Newcasile-upon- Tyne. 
13* 


— 


= 


~ 


| 
4 
fe 
* | 
| 
| 
1 
be 
I 


‘ 
| 


f 
f 
ify 
i 
aor 
‘ 
‘ 
' 
4 
4 
f 
<j 
Me 
4 
} 
|! 
Ay 
\ 
>» 
g 
| 
H 
| | 
4 
uth: 
te 
| 4 
| 
a 
ia 
+? 
ties 
J 
= 
4 
, u ty 
+? 


~ . - - 


146 Guide to Christian Perfection. 


DIFFICULTIES IN PERSEVERING. 


For the Guide to Christian Perfection. 


Dear BrerHren, —In a former number of the Guide I had a 


communication, in which I said [ had enjoyed the blessing of 
sanctification, or perfect love, seven years, and that Satan had- 


often tried to destroy my confidence, and in seme ynstanees had 
almost succeeded. I should like at this time to speak a litle | 


more plainly on this point, for I have had some expericnce of the 
wiles of the devil; but f feel that I shail not be able to cominand 


such language as will fully convey my meaning, as. | have not 

heretofore written for the public eye, and probably never should © 
had not the Guide been published, which [calla great blessing, for _ 
it comes tomeassuch. Its language is of the purest coin; all see 
eye to eye; all sit together as in heavenly places in Christ Jesus, 


There seems to be no aiming at any thing that is great. ‘The 


learned and illiterate, the different orders of Christians, male and 
female, all meet here in love, and tell the same simple story of 
the blood of Christ having power to cleanse the sinner’s heart. 
There scems to be such a union in the feelings of ail, such a one- 
ness, that | confess I cannot keep out of the little group, although 
the most unworthy and incapable ef all. But [am straying from 
my subject. [ wish to say, however, that my object in writing, Is 

to call out the experience of mature Christians in the blessing. 

[ have often felt that no other person ever had such feelings as 


myself; that no one would hold on to such a blessing with so 


little reasons as 1 did; and that it was my duty to tell my breth- 
ren and sisters that I had lost it. I had some temptations on this 
ground jor a year or so after I experienced this blessing, but at 
such times T would held on by faith; and it was often suggested 
to me that I believed because I would bclicve, without reascn. 
At such times f would go to the word of the Lord and a throne 
of grace ; and | have thought that had it not been written, “ told 
the beginning of our confidence steadfast unto the end,” I should 
never have withstood the plausibility of the temptations which 
presented themselves — but this came in time of need to my help. 


{remember the time when my confidence began; the time and 


place when the Lord for Chrisi’s sake cave me the great, the 
inestimable blessing of holiness : my streneth would be rcnewed 
and | would still hold on through a series of temptations: and 
when I had endured to the end of them, and the tempter would 
depart for a season, then I would sce that I had done right in 


holding on and not professing that I had lost it. If I had, I think 
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all would have been gone ; it would have been doing as Satan 
would have me. What honor would sucha profession bring to 
God, and O how discouraging to those sccking the blessing for 
one of their trials j is, that if they receive it they shall not keep it. 
I remember what prolonged trials have’ had with such tempta- 
tions; and when I would hear a person, perhaps a minister, say 
they once knew what it was, but lost it, 1 would at once think, 


ean [think of living in such a state when 1 am so fallible ? Every 


thing seemed to say no. 
The first living Witness that I ever recollect of. secing er hcaring 


was sister we of Maine. She professed before Ged and his people 
that she had enjoyed the blessing over thirty years. ‘This gave 


me fresh courage. I received more strength th rrouch her profes- 
sion than from all the scrmous I had then licard on the subject. 
My faith took wings,:and I pressed forward through the difficul- 
tics which Satan threw up as his bulwark of dcfenee against the 
soul struggling for full redemption; and when I came to Jesus, I 
was made whole. I have had a continual fear lest I should lose 
this treasure ; but it was not a fear thet hath torment, but a fear 
of offending God: by not believing on his ton, wom te hath civen 
to save his ‘people from their sins. 
Ihave seen times since I eutercd this highway of holiness 


when | dared not say that I enjoyed the blessing, and at the same 


time I felt an internal satisfaction that it was so; and had I been 
interrogated, I should not have dared to deny it. 
L think LT have learned somet ihing of the cause of these feelings 


It is looking to our miserable porlormances sand becoming discour- 


aged that we can do no better; but it is by looking to Jesus, by 
faith Which gives strength. Wi hen thus looking, how soon the 
mist begins to scatter, the sun comes out, and we discover our 


true standing’. will mention another cause, (1 speak only 


experience ¥ It is a neglect of conversing enough about the bles- 
sing. If we would retain the witness we must profess the enjoy- 
ment of the blessing; we must not dodge the scriptural term, 
Holiness, — Sanctification ; and there must bea coming out from 
the world, a complete separation, This state will not admit of 
its fashions, or its maxims, or foolish talking, jesting, de. 

At my state, ever felt thus separated from the 
world; and I think I have seen no time when I could not say, 


Thy will, O God, be done, not mine. I know that these things 


Were once in my heart, but God has taken them out, and I desire 
to praise him for it. But I am sensible of many imperfections of 
my nature which I shall have to carry to the grave ; and | often 
feel that I need patience to bear with myself. 

A Meruopist SISTER. 
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THE SYNOD OF NEW YORK AND NEW JERSEY, ON THE SUB- 
JECT OF CHRISTIAN PERFECTION. 


43 


The following is a record of their doings, on the subject of Christian : 
holiness, at their late session in the city of New York. cade = 4 
The committee of overtures presented the following report on 
the subject of Perfectionism: 
“ Resglved, 1. That while the Synod know that the spirits 
even of just men are not made perfect in the present world, they 
believe that a higher standard of piety ought to prevail in the 
church; that the progressive sanctification of the other disciples 
of the Redeemer, in degrees perfectly attainable, and often 
attained, by Christians in the body, ought to be more an object 
of effort and pursuit, and more a subject of inculcation in the 
pulpit, and prayer both public and private, with ministers and 
people, that they all may be filled with the fruits ef rightesusness, 
. which are by Jesus Christ to the glory and praise of Goa. 
2. That the grand topics of justification and sanctiiicaiion 
ought to be urged symmetrically and reciprocally, in order, in 
degrc, and in all relations, according to the frequent and full 
examples of inspired wisdom in the holy scripturcs. | | 
3. ‘That in contradistinction to these principles and proportions 
of truth, the Synod regard the spirit, and the measures, and the 
tendencics of Perfectionism, as evil, and only evil, and thal con- 
tinually ; as sophistical in reasoning, as unsound in doctrine, as 
insidious and infatuating in their way, and as disorganizing and 
destructive, as well as really ignorant or ill-informed in their 
appropriate influences on the Chiyistian community and the 
churches of God. 
4. That all the churches and the people connected with the 
Synod, are solemnly exhorted to avoid all these influences, and to 
discountenance them, remembering the danger of innevations 
contrary to the doctrine of the glorious gospel of the blessed Ged, 
and endeavoring to keep the unily of the Spirit in the bends of 


peace. | 
‘That finally, the Synod, believing the Confession of Faith 

| of our church as containing the system of doctrine taught in the 
holy scriptures, and knowing that the errors in question are | 
characterized by their deep and radical hostility to that elorious 
system of truth and order, fecl authorized. and obligated to be very | 
| express and plain in bearing their testimony against an influence 
| which would deceive, if it were possible, the very elect, and 


- 


accomplish revolutions of disaster and destruction, in which, at 
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least, the wicked ~ would rejoice, and what would be ulti- 
mately approved by no fricnd to his country or the church of God.” 

The report was adopted, and ordered to be published in the 
religious papers. 

A document was presented purporting to be a dissent from the 
above resolutions, by Rev. Messrs. Wm. Hill and Henry Belden, 
of the Presbytery of North River, which was not permitted to go 

upon the minutes in the form in which it was presented. 

The following protest signed by Messrs. Hill and Belden of the 
North River Presbytery, was to be entered on the minutes. 

“The undersigned, understanding that the report on Perfec- 
tlonism condemned the doctrine of entire sanctification as expressed 
the Rochester Convention on that do against 

same.” 
It was then resolved, as an answer to the above, that no such 
allusion was made as that implicated in the protest. 
It was farther resolved that the Presbytery of North River be 
ee _ directed to take order on any errors within their bounds, particu- 
larly with reference to the dangerous doctrine of Perfectionism.” 
The above will be read with painful sensations by all, who believe it 
possible and are striving to love the Lord their God with all their heart, and 
-muind, and strength. The thought that such denunciations as are contained 
in their third resolution, could proceed from such a body of Christian Minis- 
ters is truly afflictive. True, it is a denunciation of the sentiments, not the 
Christian character of their brethren. But it seems to us'an awfully respon- 
sible work for men to teach that we cannot be entirely sanctified in this 
life. It implies that St. Paul’s prayer for the church at Thessalonica was 
ofiered in ignor ance; that a Christian cannot enjoy so much as Paul supposed! 
Nay, more ; God requires a pure heart in this world ; but the teaching that a 
Christian may or does become just what it is the will of God he should be, is 
denounced as “only evil!” But will it be answered that this Synod acknow- 


privilege to possess a pure heart, though he does not! Then they igroranily 
—aflirm that “the spirits of even just men are not made perfect m the present 


| world.” And yet they declare that they know it. They may know as individ= 


uals, that sin is in their own hearts; but they do not know it o: thousands, 
who profess to be dead unto sin and alive unto God. | 

There is a kind of Perfectionism which we repudiate as much as this Synod, 
and lest we should seein to identity ourselves with iis teachers, we have 


avoided the use of that term as applied to the doctrines we teach; the public | 


have been warned against that error, but we look in vain for that charity 
among our opponents which makes this distinction. Are they ignorant of 
the difference? Or do they mean to brand us with infamy and deceive the 
people ? It is evident that the Synod meant to condemn the doctrine of 


ledge with Dr. Woods and Dr, Pond, that it is the Christian’s duty and 


3 
4 
| 
iy 
| 
BP 
i 
4 
¥ 
* 
Ne. 
¥ 
oe 
2 4 
4 
. 
a 
; 
‘ ¥, 
» 
4 


> 


- 


r 


150 Guide to Christian Perfection. 


Christian perfection as taught by the Methodists and by the Oberlin divines. 


Mr. Hill and Mr. Belden so understood it; and the Synod were very careful 


not to deny it, in their evasive answer to the protest of those brethren. 

There are other points in this produetion which we might notice, but we 
pass them for the present, and shall refer only to that “ glorious system of truth 
and order” which the Synod think so deeply opposed to the doctrine we 
teach. 

The Presbyteria ian confession of faith, has the following article on sanctifi- 
cation. —“This sanctification is throughout in the whole man, yet impertect 
in this life: there abideth still some remnants of corruption in every part, 
whence ariseth a continual and irreconcilable war, the flesh lusting against 
the spirit, and the spirit against the flesh.” : 

They quote in 1 support of it, 1 qoem | 1. 10; Phil. iii. 12; Romans vil. 18, 23 


| and Gal. v. 17. 


‘These are all the scr iptures they quote in support of this ae of their 


creed. Others they might have employed, but they undoubtedly consid- 


ered these the strongest and most to the point. Let us examine them. 


1 John i. 10. “If we say we have not sinned we make him a liar, and his— 


truth is not in us.” This is applicable to all mankind, before they are 
sanctified, for “all have sinned and come short of the glory of God.” But 
what does St.John say in connection with this text? Hear him: “If we 
confess our sins, he is faithful and just to forgive us our sins, and to cleanse us 
from all unrighteousness.” “If we walk in the light as he is in the light, we 
have fellowship one with another, and the blood of Jesus Christ his Son 
cleanseth us from all sin.” Now we ask, if a sinner so confess and forsake his 
sins, as that God cleanses him from all sin, what sin is there left? Is it not 
plain that he, who denies-that the blood of Jesus does cleanse from all sin, 
makes God a liar just as much as does the unsanctified person, Who denies 
that he has any sin ? | 

| Phil. ii, 12. “Not as though I had already attained, either were sheen 
perfect; but I follow after, if that I may apprehend that for which I am ap- 
prehended of Christ Jesus.” 

This passage seems to refer not to the present experience of the apostle, 
but to his final success in the Christian race. In the context, he says he 
counted all things loss for the excellency of the knowledge of Christ Jesus, 
his Lord, that he might be found in him, not having his own righteousness? 
but the righteousness which is of God by faith, that he might know the power 
of his resurrection ; so that, as he says, verse 11, “If by any means I might 
attain unto the resurrection of the dead.” Some taught that the resurrection 
had already past; but St. Paul condemned that heresy, and taught the doc- 
trine of the resurrection of the body after death. And it was in reference to 
this and the final reward of the righteous, that he said, “ Not es though IT had 


11th and a part of the Ith verses thus: “That any how, at the end of the race 


already attained, or were already perfect.” Dr. Macknight para iphrases the 
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Christian Perfection. 151 
I may arrive at the resurrection from the dead; obtain a body like Christ’s 
glorious body, which is the peculiar privilege of the sons of God. Rom. viii. 
23, I’or Ihave not yet received the prize as having finished my race, nor 
yet am I made perfect by being completely rewarded.” What, then, has this 


scripture to do with the doctrine that men remain unsanctified, in part, tl. 


death? Just nothing at all, We mightas well quote in proof of it the words 
of our Saviour, “He that endureth to the end shall be saved.” And further; 
while this passage has no reference to the docirine that we cannot be entirely 
sanctified in this life, we know that Christ commanded liis disciples to be 
perfect, and that St. Paul in this very epistle to the Philippians spoke of some 


as being perfect. So while we admit with Macknight that Paul had not been — 


“completely rewarded,” or with Dr. Clarke that he had not closed his course 

by martyrdom, as he expected to consummate his race, we must still insist 

that Christian perfection is attainable in the present life. | 
Rom. vii. 18, 23. “For I know that in me (that is, in my flesh,) dwelleth no 


good thing: for to will is present with me, but how to perform that which is - 
good I find not.” “But I sce another Jaw in my members, warring against 


the law of my mind, and bringing me into captivity to tue law of sin, Which 
is in my members.” - 


This part of the seventh chapter of Romans , Was considered descriptive of 


the unregenerate man, by the primitive sean, till the time of Augustine, 
who, in the latter part of his life, maintained that it was the experience of the 


_ Christian. Since then the church has been divided in sentiment on the sub- 


Ject; the Arminians and some Calvinists maintaining that the apostle was by 
no means describing his Christian experience, but the state of the unregenerate 
sinner, awakened by the influence of the law to a sense of his guilt and 
wretchedness ; while the Calvinists lave generally maintained that he here 


gave a true account of his own expericnee as a Christian. 


Now we put it to the judgment and expericnee of our readers — To Ww hich 
does the language of the 7th of Romans best apply? to the Christian or the 


sinner ? — to Saul of Tarsus, or the apostle Paul? He says, verse 14, “Tam. 


carnal, sold under sin;” that is, a slave to sin! If Paul was a slave to sin, 
when he wrote this epistle, how could he say in the second verse of the 
eighth chapter, “the law of the spirit of life in Christ Jesus hath made me 


free from the law of sin and death ?” Again, if what is said in verses 18 and 


23, be true of him asa Christian, with what propriety could he say to the 
Thessalonians, “ Ye are witnesses, and God also, how holily, and righteously, 
and unblamably, we behaved among you?” If such were his experience, 
how could he hope to be saved? “The wages of sin is death” But thanks 
be to God, who gave him the victory through Jesus Christ,“we may believe 
ho had been made “ free from sin,” had become a “scrvant to God,” had his 
“fruit unto holiness;” and now enjoys “the end, everlasting life.” Let us 
follow him as he followed Christ; then, “He that spared not his own Son, 
but delivered him up for us all, “ will with him freely give us all things,” even 
that most desirable treasure, a pure heart. 
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Gal. v. 17. “For the flesh lusteth against the spirit and the spirit ecainst 
the flesh: and these are contrary the one to the other, so that ye cannot do 
the things that ye would.” 

Now we ask, is this the Chyristian’s rulo of experi ience? Is this the mark 
of his best estate? Was it the height of privilege to the Galatians? Or 
was it addressed to a backstidden people? Letus see. The apostle says to 
them in this very epistle, — 

“JT marvel that ye are so soon removed from him that called you into the 
erace of Christ unto another gospel:” “O foolish Galatians, who hath 
bewitched you, that ye should not obey the truth? .“ But now after that ye 
have known God, or rather are known of God, how turn ye again to the weak 
and beggarly elements, whereunto ye desire again to be in bondage ?” — 

“Tam afraid of you, lest E have bestowed upon you labor in vain.” 

“Where is the blessedness ye spake of ©” 

“My little children, of whom I trav vail in birth again until Christ be formed 
in you.” 

“For I stand in doubt of you.” | , 

“Ye did run well; who did hinder you, that ye should not obey the tr uth? ns 

Is it strange, then, that he should use the language under consideration a 
such brethren? But he cnumerated the works of the flesh, and cautioned 
them, “that they 'v whieh do such tangs shal! not inherit the kingdom of. 
heaven!” | 

Now suppose one of the Presby terian ahurthes were in such a state as to. 
make it appropriate for a former: faithful pastor of that church to address 
them in the language of the apostle to the Galatians; would the General 
Assembly of that church point to that people as an example of the best a 
Christian can.do? And yet we see no more impropriety in doing it than 
there is in citing the reproof of St. Paul to a backslidden people, to prove 
that we must remain partially unsanctified till death. 

We have now briefly reviewed the texts adduced by the Presbyterian 
church in proof of their mperrecrienism. Jt seems to us that they do uot 
militate at all against the doctrine of Christian perfection, as taught in the 
writings of Wesley, Fletcher, Merritt, Mahan, Finney, and others of the seme 
sentiment, One passage refers, not to any degree of grace te be enjoyed here, 
or to the degree of glory hereafter, but to martyrdom and the resurrection 
of the dead; one to those persons who deny the doctrine of depravity, or 
their need of the cleansing blood of Christ; one to the unregencrate, secking 
deliverance from the slavery of sin; and the other to a backslidden church. 

We are conscious of our inability to do justice to this subject. We hope 
it will be resumed by an abler hand. We would encourage no rude attack 
on the New York and New Jersey Synod, or on the Presbyterian Church. 
We venerate them. We hope many of them are among “the elect.” But 

we would undeceive and show them a more excellent way. ik. 
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